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Chapter 7 Light

For over thirty years, John’s father had struggled with severe
diabetes, and one fateful morning, he awoke to discover his vision had
begun to fail. At 71 years old, he faced the debilitating effects of the
disease’s long-term complications. As his vision dimmed, his brain
also began to shrink, plaguing him with hallucinations that haunted his
nights. In his mind, he was somewhere by the river, on a train, or in a
restaurant, when he was at home.

Scientists have revealed that the nerves of our eyes, unlike those
of other parts of the body, do not have direct connections. This unique
feature serves as a clever defense mechanism, preventing bacteria from
easily locating and exploiting them. The design of the eye, with its
intricate network of nerves, appears to have been meticulously planned
and preinstalled on our heads, much like a precision device crafted
before our birth. It’s as if some invisible hand had carefully considered
every detail, ensuring optimal function and protection.

Just as humans have invented the vision pro to enhance our
visual capabilities, it seems that a higher power has blessed us with
our eyes. These organs, genetically fused to our skulls, endow us with
the remarkable ability to perceive and interpret the world around us.
Their decoding skills are nothing short of extraordinary, allowing us to
make sense of the visual chaos and find meaning in it. As we marvel
at the wonders of our eyes, we are led to question the very nature of
our reality. Through these windows to the world, everything appears
genuine and tangible. Our eyes possess the incredible power to decipher
this simulated realm, making us believe in the authenticity of our
surroundings.

The eye, in all its complexity and beauty, holds the key to
unlocking the mysteries of our vast universe. By understanding this
incredible organ, we may gain deeper insights into the workings of the
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cosmos and our place within it.

Perhaps when all darkness descends, humans, like the universe,
seek the primal fluctuations of emotion within their hearts. That inner
string is the initial force that strives to ignite the lamp within. What is
the vibrating string of a person? If we must seek an answer, it should be
when the frequencies of emotional fluctuations converge into goodness
that the lamp within can illuminate a path to anywhere in the world.

The vibrating string represents the essence of our being, the subtle
energy that pulsates within us and connects us to the universe. It is the
resonance of our soul, the vibration that defines our existence. When
we align our frequencies with those of love, compassion, and kindness,
our vibrating string resonates in harmony with the universe, igniting the
lamp within and guiding us towards a brighter future.

In the face of darkness, this inner light serves as our beacon,
illuminating our path and leading us towards a world filled with hope
and possibility. By nurturing our vibrating string and allowing it to
resonate with the frequencies of goodness, we can transform our lives
and the world around us.

Yet ever observant of his father’s expressions, John noticed
something remarkable. His father found a unique connection to time
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in the absence of sight. With no distinctions between day and night, he
saw a newfound peace. His inner light of goodness and beauty shone
brightly, even in the dark. John had an epiphany: the difference between
natural and innate.

Years prior, John had read the Daodejing, an ancient text about
inner harmony and peace. Now, he retrieved the text and rediscovered
its truths: the natural world was not separate from the inner self but an
extension of one’s essence. Embracing this understanding allowed one
to achieve a state of inner harmony that transcended the limits of the
body and time.

Once upon a time, there was nothingness in the vast emptiness of
the universe—a state the ancient Chinese called taiyi( & 5 ). In this
period, there wasn’t a speck of dust, a ray of light, or even a hint of time
or space. It was pure, unadulterated emptiness.

But deep within this emptiness was a hidden energy—a force that
had lurked for eternity, waiting for its moment to shine. And when the
time was right, this energy sparked into action, giving birth to taichu( X
#] )—the beginning of everything.

As taichu unfolded, a mysterious substance appeared. The Chinese
named it J¢ K — 78 (xiantianyigi)—the primal matter that preceded all
things. This %% (khiei, pronounced in ancient Chinese), as they called it,
was unlike anything we know today. It was a wavy, water-like essence
formed by an invisible fire burning beneath its surface. This fire wasn’t
the kind that burns or destroys; it was a purifying, creative force that
breathed life into the universe. I believe this 7 (khiei) is a vibrating
string.

The universe existed in this form for ages—a dark watery abyss
stretching forever. It was a world without form or structure, where
nothing seemed to make sense. But then, something incredible
happened.

Despite being intangible and invisible, the 7% (khiei) gave rise
to the feelings of the universe. A solitary vibrating string multiplied,
generating millions of vibrations, a phenomenon known as taishi( K
#f ). The character #f; (‘beginning’, sthjeg in ancient Chinese) bears
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morphological and phonetic resemblance to fiii (‘foetus’, theg in ancient
Chinese), suggesting the notion of the universe in its foetal state, akin to

a vast germinal egg.

This concept of taishi represents the universe’s inception, much
like the formation of a foetus within the womb. It is a time when the
primal forces of the universe are stirring and coalescing, giving rise to
the fundamental vibrations that will eventually shape the cosmos. The
feelings generated by the khiei are akin to the primal sentience of the
universe, the first stirrings of consciousness that precede the emergence
of form and matter.

In its foetal state, the universe was a vast expanse of potentiality,
teeming with the promise of life and growth. It was a time of profound
transformation as the primal matter of the universe began to take shape,
forming the building blocks of the vast cosmos we know today.

A spark of consciousness ignited within the depths of the universe,
and suddenly, there was a shift. The primal matter began to coalesce and
take shape, forming a swirling mass of energy that the Chinese called
taisu( I3 ). Taisu is the primary material state; without yin and yang,
it is just pure single matter. This was when the order was finally brought
to the universe, when the strings of the cosmic symphony found their
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tune and began to play in harmony.

This was the dawn of order in a universe that only knew chaos.
It was as if long dormant; the invisible strings of a cosmic symphony
had suddenly awakened to the conductor’s cue. They trembled into
motion, vibrating in perfect unison, each note resonating with the others
to create a harmonious melody that echoed throughout the vastness of
creation.

Thus began the symphony of the universe, a masterpiece played
out on the strings of taisu, a primal substance that preceded all dualities
and complexities. It was a moment of profound significance, marking
the transition from the potentiality of nothingness to the reality of
something, the genesis of structure and form in a universe that would
come to teem with life and consciousness.

As K # (taiji) spun and swirled, it gave birth to yin and yang—
the opposing forces governing everything. And as these forces emerged,
the universe began to take on a new form. Matter and space came into
being, and with them, the potential for life.

It was a slow, gradual process, but the universe as we know it
today eventually came into existence. Galaxies formed, stars shone, and
planets circled their suns. Life flourished in all its diverse forms, and the
universe became a vibrant, living thing—a far cry from the emptiness of
the universe that had preceded it.

And so, the story of the universe’s beginning ends—or rather, a
new beginning. Because even though the universe has changed and
evolved, the primal forces that gave birth to it are still at play, shaping
and guiding its destiny. And who knows? Maybe one day, we’ll discover
even more secrets hidden within the depths of this mysterious and
incredible universe.

So taiyi—taichu—taish—taisu—taiji, the universe we know today.

When we delve into the relationship between particles and strings
in physics, we discuss string theory. This theoretical framework aims
to explain all fundamental particles and forces, such as gravity and
electromagnetism.

According to string theory, elementary particles are not point-like
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entities, as previously believed. Instead, they are composed of one-
dimensional strings that can vibrate in multiple dimensions, much like
the strings of a guitar. These varying vibrational patterns correspond
to particle types, such as electrons and photons, and to their associated
properties, such as mass and charge.

However, it’s important to clarify that these strings are not made
of actual matter, like the strings we know are composed of atoms or
molecules. Instead, they are abstract mathematical entities used to
describe the behaviour of particles at the microscopic level. These
strings are so tiny that they remain undetectable in our everyday
experiences.

So when asking, “What are the strings in particles?” we are
essentially inquiring about how string theory describes the composition
and behaviour of fundamental particles. In essence, the theory posits
that elementary particles are composed of one-dimensional vibrating
strings, and the vibrational patterns of these strings determine the nature
of the particles.

It’s worth noting that string theory remains unproven despite its
mathematical elegance. Experimental evidence remains lacking, leaving
us uncertain whether the string theory accurately describes our universe.
Nevertheless, it continues to captivate physicists and scientists alike,
offering a potential path towards unifying the laws of nature.

Recall the ancient Chinese philosophy that posits the universe was
in a fluid or aqueous state in the era preceding the emergence of light,
known as the taichu period. Conceivably, these very strings composed
the quantum essence—they permeated the fluid-like expanse of space,
existing much like water in its omnipresence. These strings, postulated
to be the fundamental constituents of the universe, filled the void with
their intangible yet essential presence, much like how water fills a
container, shaping the very fabric of space itself.

The Chinese philosophy suggests an intriguing concept: that
feelings preceded the existence of matter. According to this notion,
these primal feelings are composed of the intricate interplay of strings.
However, within our three-dimensional space, enhanced by the fourth
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dimension of time, we cannot discern the location of this elusive meta
feeling. Its scale surpasses our imagination, having existed since the
dawn of the universe.

This probably explains where all the souls are at rest. According to
this Chinese philosophy, the universe is not just a cold, empty expanse
of matter and energy but a vibrant, living entity filled with feelings and
consciousness. The strings, vibrating in harmony, create a symphony
that is the essence of the universe, the music of creation itself.

And within this symphony, the souls of all living beings find their
rest. Just as a note in a musical composition finds its place within the
harmony of the whole, so do our souls find their place within the vast
expanse of the universe.

The concept of the soul resting within the harmony of the universe
is a comforting thought. It suggests that even after our physical bodies
have ceased to exist, they continue to resonate within the cosmos,
forever a part of the grand symphony of creation.

This philosophy also reminds us of the interconnectedness of
all things. Just as the strings of a musical instrument are intimately
connected to create harmonious sound, so are we all intimately
connected to the universe at large. Our actions, thoughts, and feelings
impact the cosmos, and the cosmos, in turn, affects us.

The Chinese theory of feelings, which holds that feelings precede
matter and that the soul finds rest within the harmony of the universe,
offers a profound and comforting perspective on our place in the
cosmos. It reminds us that we are not alone but rather a part of a vast,
interconnected web of life that is forever vibrating and creating.

This notion posits that feelings preceded the emergence of any
tangible matter. We have been striving to unravel the enigma at the heart
of the universe. Everything we know, and beyond our comprehension,
ostensibly originated in these primal feelings. Moreover, this feeling
can be likened to a symphony—a harmonious composition of intangible
elements that resonate throughout the cosmos.

Let us look at Laozi’s Daodejing.

The story of Laozi’s life is shrouded in mystery. No one knows
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how long he has lived or if he comes from our own time. He journeyed
back to the early days of human civilisation, where he witnessed the
epoch-making events of Pangaea, Nuwa, Dayu, Changjie, the Three
Emperors, and the Five Kings. After this, he returned to the valley,
where he dreamt of meeting the Dragon Clan with a magic pen. In this
dream, he secretly wrote down the Daojing, imparting the universe’s
secrets to ordinary people. Then he mounted the green ox and rode
westwards, disappearing into the misty peaks and leaving behind a
legacy that would inspire future generations.

The teachings of Laozi have profoundly influenced the Chinese
people, enabling them to grasp the mysteries between the cosmos and
the earth. He revealed to them the fundamental truth of the universe and
the enduring spirit of freedom between the cosmos and the world. Laozi
taught that the cosmos is a vast body of consciousness, much like the
cells in our brain, with flashes of consciousness. He posited that all the
things we see and perceive are merely good thoughts produced within
the consciousness of the cosmos. He emphasised that any consciousness
that flashes through our minds is connected to the grand consciousness
of the cosmos. He emphasised that one can find the right path by
aligning oneself with the cosmos. This path, he said, is a path of virtue,
operating within a spiral cycle.

138

© EIR2026 RN AFDFERIFTE . APDMXEEANZARZREM, FEHEEE
© John Qiong WANG 2026. For personal reading only. Al rights reserved



Chapter 7 Light

Laozi likened the cells in our body to those in our brain, never
fully comprehending the vastness of the world beyond them, just as we,
in turn, fail to grasp the vastness of the cosmos we inhabit. He stated
that if one wishes to traverse freely between the cosmos and the earth,
one must find a gateway—the gateway of Xuan Miao.

This gateway represents infinity in both its vastness and its
minuteness. The cosmos, he said, is a place where everything circulates
endlessly from infinity to the most diminutive, tiny, and back again.

When we consider the concept of ‘present’, it naturally conjures
notions of ‘past’ and ‘future’. This concept, Laozi posited, is not unlike
the idea of ‘difference’ proposed by the French postmodern philosopher
Jacques Derrida. The secrets embedded within this philosophy have
existed for thousands of years, long before their resurgence in modern
thought.

Laozi expounded on our interconnectedness with all things in the
cosmos. He said our future is infinite, with its end serving as the origin
of time. The end of our future is also our past. If we were to magnify
a grain of sand to infinity, he posited, the world within it would be an
illusion compared to the outer universe. By detaching from our physical
bodies and becoming pure consciousness, we could traverse anywhere
in the cosmos by entering a grain of sand. Conversely, we could also
exit a grain of sand and travel to another part of the cosmos.

Our physical bodies, Laozi taught, are merely vessels that sustain
us on this earthly plane. Once we separate from our physical bodies at
death, our consciousness remains in the cosmos forever. This concept
underscores the idea that our consciousness is not bound by the
constraints of time and space but exists beyond them, connecting us to
the vastness of the cosmos.

However, it is still unclear when the true Daojing was sealed or
destroyed. Then, someone imitated the moral Classic to create a popular
version. Since then, the truth about the universe has been covered up for
thousands of years.

ERE, JREEd. AelAd, HEAW. K, Tzih
s A4, Tz A, StEosd, DO faaad, DO
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HPrff. wigFEt, SARE. XZXZ, xibzi].

This is the first chapter of Daojing. On one occasion, when the
linguist John Wang considered translating this passage, he referred to
the versions of many sinologists, at least in the past 500 years, including
at least a hundred English translations. Later, he found that most
people focus on understanding the meaning of dao and ignore or accept
another word, ming. All known translations of the Daojing render ming
as ‘name’. In his opinion, it seems awkward in that context. Later, he
accidentally found in the oracle bone inscriptions that ming( 4% , ‘name’)
and ming( B , ‘light’) belong to cognate words, which mean ‘light’.

In the Oracle bone inscriptions, the character 44 is composed of [1
‘mouth’ on the left and H ‘moon’ on the right. It originally means ‘In
the dark, one calls out the other person’s name to confirm his existence’
BH (‘left’), H (‘sun’ and ‘right’), H ‘moon’), that is, light. 44 and B are
similar in the shape of oracle bone inscriptions and the pronunciation of
ancient Chinese.

) s)

£ (name) B (light)

There are many reasons for the confusion between the two,
including oral tradition with the same pronunciation and incorrect
records. Or in the record, because of the similar shape, it may also lead
to miswriting. What cannot be proved, however, is that such similarities
have yet to be discovered or realised for more than two thousand years.

If one replaces “name” with the concept of “light” and reinterprets
the first paragraph of Daojing, the conclusion is as follows: “The dao
that I mentioned here is not the ordinary dao that secular people know
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Chapter 7 Light

or the way that guides them, but the Dao of the Universe(including
Tian Dao [The Dao of the Cosmos], Di Dao [The Dao of the Earth]
and Ren Dao [The Dao of Man]). The MING(“Name” or “Light”) that
I mentioned here is not the common name that secular people give, but
the MING of all tangible and intangible things in the universe or things
that can be seen or unseen under the brightness of the light [the light/
darkness of the cosmos, the Yin and Yang light on Earth and the internal
light of wisdom in man]. Wuming(nameless, darkness, intangible
things, nothing) is the beginning of all things; Youming(named, light,
tangible, being) is the mother of all things known to man. Therefore,
we shall understand the DAO by experiencing the micro aspects of
the Wuming things; meanwhile, we shall also understand the DAO
by observing clues from the Youming things. Wuming and Youming
are different titles that are derived from the same origin. They contain
the Xuan(greatest) and the Miao(smallest). One can move between
Wuming and Youming and vice versa. The Youming can also become
the Wuming, and vice versa. The furthest terminal end of the greatest
is the smallest, and vice versa. The true DAO or the true path to the
universe is the greatest-smallest gateway, where the end of infinity is
infinitesimal.

The problem of the universe’s origin described in the Daojing
includes the origin of all movements in the universe. Replacing “name”
with “light” makes all the meaning clearer. Different dynasties have
different interpretations of the Daodejing for many reasons, one of
which is that people in each dynasty have different understandings of
heaven and man.

Today, in the twenty-first century, with our knowledge of the
universe, we can interpret the Daodejing differently. In various historical
dynasties, there are different interpretations of Daodejing, including the
suppression of Daoism by Confucianism, the understanding of Daoism
through a Confucian lens, and interpretations with different purposes.
All the annotated versions of Daodejing and many translated versions
in other languages do not produce many superimposed interpretations.
Suppose we do not refer to any annotated version but reinterpret the text
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